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Research Abstract  

The research I conducted during my Title VIII fellowship is a fundamental piece of my 

dissertation, which examines the Greek Catholic (Uniate) Church in the 19th century, focusing 

on the church’s international context. While today we often think of the Church as a specifically 

Ukrainian institution, in the 19th century perceptions of the Church were much more fluid. The 

Church occupied a liminal position between Orthodoxy and Catholicism and between the 

Russian and Habsburg Empires, and this position rendered the Church an object of great 

fascination across Europe. Not only were government officials and religious figures interested in 

shaping the Church in their image, but the European public – especially Catholic Western 

Europe – was also invested in the fate of their coreligionists. My project will detail the 

vicissitudes of imperial, ecclesiastic, and public attention, the resulting policies, and their 

consequences for the Church. Ultimately, this transnational history will help elucidate the 

interplay between religion and power in the modern world. 

Research Goals 

 During the period of my Title VIII grant, I had two main issues I wanted to explore, one 

while in Russia and the other in Lviv.  In Moscow and St. Petersburg, I intended to investigate 

official Russian attitudes towards the Greek Catholic Church and the role it played in their 

diplomatic relations with the Vatican and the Habsburg Empire.  Existing scholarly literature 



often portrays Russian imperial policy towards the Church as little more than an afterthought, 

tacked on to their attempts to deal with the Polish question.  For example, the so-called 

vossoedinenie of 1839, in which the Church was forcibly subsumed into the Orthodox Church, 

has frequently been presented as a delayed reaction to the 1830 Polish uprising.  I surmised that 

the reality was not so straightforward, and thus I was interested to look carefully at the 

motivations and actions of official and private actors, statesmen and clergy.   

In Lviv, I planned to assess Greek Catholic officials’ perceptions of their role on the 

international stage: did they believe they were being used as a pawn in a larger game?  And if so, 

what did they make of this?  Based on my prior understanding of the development of the Church 

in the mid-19th century, it seemed likely that these men, the Metropolitans and Bishops, were 

increasingly aware of (or perhaps increasingly convinced of) their international significance; 

how did they react to this shift in attitudes? 

 There were several connected questions that I wanted to answer through my research in 

Russia and Ukraine, and others that arose during the course of my research.  Above all, I hoped 

to ascertain precisely where Poles and the Polish question fit into these dynamics.  As mentioned 

above, I was quite certain the reality was not as straightforward as the notion that dealing with 

the Poles was the driving force behind Russian policy towards the Greek Catholic Church.  There 

were many aspects of this question that were unclear to me: I knew that tensions between the 

Greek Catholic population and the Polish population grew over the course of the 19th century, 

but why was this the case?  And what were perceptions from the outside: did European society as 

a whole conflate Polish and Ruthenian/Greek Catholic issues?  How did the Russian government 

treat the matter? 



 Related to this is another question whose importance only became clear to me as I 

continued to read archival materials: what role did the broader European public play?  Extensive 

press clippings and correspondence in both Russian and Ukrainian archives indicated that 

Western European society – particularly in France, but also in Germany and elsewhere in the 

Habsburg realm – was very interested in the Greek Catholic Church.  Thus, I began to pay 

attention to how exactly they understood the Church, what role they thought it could play, and 

what about the Church interested them. 

Research Activities 

 My time in each of these three cities was divided between archives and libraries, based on 

the availability of materials I had identified before leaving the US.  In Moscow, I worked mainly 

in the State Archive of the Russian Federation (GARF) and the State Public Historical Library 

(Istorichka).  Although I had tried to use GARF’s website prior to my arrival to ascertain the 

materials that would be most useful to me, I found the opisi sufficiently vague that it was 

impossible to tell what would actually be relevant.  I ordered materials based on my best guesses, 

and this approach garnered mixed results: the materials were occasionally irrelevant, and even 

when they were relevant they were of mixed utility with regards to their contents.  I had high 

hopes for the collections of the Third Section (f. 109), particularly during the years surrounding 

the vossoedinenie of 1839 and the incorporation of Uniates within the Russian Empire into the 

Orthodox Church, but these files were generally patchy and uninformative. 

 Thus, I redirected my attention to the print and periodical collections at the Istorichka.  

There I was able to find a large number of rare, small-circulation pamphlets and brochures 

related to the Uniate Church, as well as other Russian polemics on the Uniates and on Galicia.  

Many of these centered on the 1839 vossoedinenie and anniversary celebrations of that event, but 



there were also a number of Galician-printed publications that assessed the role of the Greek 

Catholic Church in that province’s society. 

 In St. Petersburg, I spent the majority of my time at the Russian State Historical Archive 

(RGIA), with additional research conducted at the Russian National Library (Publichka).  At 

RGIA, I used two main collections: the Department of Spiritual Affairs for Foreign Faiths 

(DDDII, f. 821) and the Chancellery of the Ober-Procuror of the Holy Synod (f. 797).  Using 

these collections in tandem provided two distinct official perspectives on the Church: the Holy 

Synod documents showed the logic and methods behind efforts to eliminate it within the Russian 

Empire, whereas the DDDII files are more focused on the role of the Church in diplomatic 

relations with the Vatican.  The DDDII materials were particularly helpful in their detailed 

accounts of negotiations with the Vatican, as well as briefs from St. Petersburg to the Russian 

negotiators and vice versa. 

 At the Publichka, in addition to a few published sources that were unavailable in 

Moscow, I looked at the personal archive of Mikhail Raevskii, an Orthodox priest and pan-Slavic 

activist who served as chaplain at the Russian embassy in Vienna, where he became interested 

and involved in the affairs of the Greek Catholic Church.  His papers allowed me to ascertain 

with whom he was corresponding and alerted me to the possibility of interest in the Greek 

Catholic Church throughout the Slavic world, particularly in the Balkans.  Additionally, he wrote 

several reports for the Ministry of Foreign Affairs on the religious, political, and national climate 

in Galicia, with recommendations on what the Russian Empire could do to influence that climate. 

 Finally, because of the brevity of my stay in Lviv, I chose to focus my efforts on the 

manuscript division at the Stefanyk Scientific Library.   There I examined the papers of the most 

important Greek Catholic leaders, as well as biographical materials collected by Ivan Levytsky 



related to these individuals.  Given my dissertation’s focus on the Church’s international context, 

I paid particular attention to those actors who had significant contact with “outsiders,” whether in 

the Vatican, in Vienna, in St. Petersburg, or in influential Western European circles.  Using their 

correspondence with these outside individuals, their mentions of them in other writings 

(particularly autobiographical), and contemporary press coverage, I was able to begin building a 

model of the Europe-wide network that took interest in the Greek Catholic Church and had an 

impact on its development. 

Important Research Findings 

 Because the focus of my research varied so widely between my two destinations, with my 

time in Russia focused on official and popular Russian perceptions of and policy towards the 

Greek Catholic Church and my time in Ukraine focused on Church officials’ relationship to the 

international community, my findings are best and most clearly understood when divided 

between the countries. 

Russia 

 My research on the Russian relationship with the Greek Catholic Church continually 

reinforced the notion of a formally rigid and static state acting in informally adaptive ways in an 

attempt to maintain control.  This can be seen very clearly in the diplomatic relationships that 

affected the Greek Catholic Church, especially with the Vatican.  Russian and Vatican officials 

were in nearly constant negotiations over the conditions of establishing (or later reestablishing) 

formal diplomatic relations: they came to an agreement in 1847, severed ties in 1863, and 

reestablished them in 1882.  In the Russian emissaries’ reports, draft agreements, and official 

Vatican communications a cavernous gap is visible between St. Petersburg’s view of the Greek 

Catholic Church and that of everyone else.  In every round of negotiations, the Vatican 



demanded that Russian treatment of the Church, and particularly the vossoedinenie and its 

aftermath, be placed on the agenda; St. Petersburg always refused.  The Russian emissaries, 

particularly Petr Alekseevich Kapnist, repeatedly pleaded with imperial officials (first 

Benkendorff and later Gorchakov) to stop letting this one issue get in the way of a potentially 

productive and beneficial diplomatic relationship, but the answer they received back from St. 

Petersburg was always the same: “C’est un fait accompli.”  The Greek Catholic population had 

been absorbed into the Orthodox Church, and in the Russian official view, this was a voluntary 

action undertaken by the Uniate faithful that was now a matter of history: there was no sense in 

discussing it further.  This viewpoint is radically different from that of any of the other parties 

that had a stake in the Church, all of whom treated it as a potentially valuable tool for furthering 

their own goals. 

 If the official position on the Church was unwavering, however, the attitudes of 

prominent individuals in Russian society varied widely.  Two expressions of these divergent 

viewpoints can be found in the works of Ivan Sergeevich Gagarin and Mikhail Fyodorovich 

Raevskii.  Gagarin was a Catholic convert and later a Jesuit monk who dedicated his life to the 

conversion of Russia to Catholicism; Raevskii was an Orthodox priest who served for decades as 

the chaplain at the Russian Embassy in Vienna, a prominent pan-Slavist.  Each studied the 

Church in great detail, got to know some of its leading members, and came to a conclusion 

regarding how the Church fit into his broader worldview.  For Gagarin, the Church was an 

irredeemably flawed embodiment of the noble goal of Christian unity: while he believed it was 

of quintessential importance to allow Eastern churches to retain their rites and rituals if and when 

they joined the Catholic Church, and thus in the abstract the Greek Catholic Church was a good 

model, in reality it was too weak and easily manipulated by the Poles and the Russians to be of 



any use.  For Raevskii, on the other hand, the Church’s pliability was an asset: the Church was a 

potentially valuable tool for the spread of pan-Slavic ideas among the nations of the Habsburg 

Empire.  If Russia could convince the Greek Catholic hierarchy that they would be better treated 

within the Russian Empire than they were in the Habsburg Empire, he believed, they would 

become persuasive advocates for Russia’s benevolent intentions within Galicia and beyond.  

Ukraine 

 Two major conclusions emerged during my research in Lviv: first, Greek Catholic 

leaders were deeply and complexly connected to individuals and institutions across Europe; and 

second, these same leaders frequently felt betrayed by those outsiders who were not, in their 

eyes, deeply enough committed to furthering the well-being of the Church.  Because so much of 

the existing scholarship on the Greek Catholic Church has focused on its internal developments, 

its vast connections to the outside world have often been overlooked.  While I was aware that 

many important Greek Catholic leaders had spent time in Vienna and Rome, mainly during their 

education, I was unaware of just how wide a web of relationships they developed and 

maintained.  There were two individuals in particular whose centrality emerged during my 

research in Lviv: Fr. Augustin Theiner, a Silesian canon law specialist who held many positions 

within the Vatican administration; and Fr. Hipolit Terlecki, a Polish revolutionary who became 

fascinated with the Greek Catholic Church and promoted its cause in Rome and Paris.  These 

men maintained correspondence with various Greek Catholic leaders and served as quasi-official 

spokesmen for the Greek Catholic cause at the Vatican.  While Terlecki had familial ties to the 

Church (one of his ancestors was actually one of the signatories of the 1596 Union of Brest that 

created the Church in the first place) and actually joined it with the permission of Pope Pius IX, 



Theiner strove to emphasize in his writings that he had no personal stake in the fate of the 

Church, just a belief that its well-being was in the best interests of the universal church. 

 The relationships of these two men to the Church also demonstrate, in slightly different 

ways, another major theme that surfaced during my research in Lviv: the deeply held sense on 

the part of many Greek Catholics that they had been betrayed by the Catholic Church as a whole, 

through unfulfilled promises and lack of commitment to protecting the Church’s welfare.  In his 

later years, Terlecki became so disillusioned with Rome and its lukewarm support of the Greek 

Catholic Church (and eastern Catholicism more generally) that, despite his firmly held beliefs in 

the theological superiority of the Catholic Church, he converted to Orthodoxy.  As for Theiner, 

he is better seen as one of those very Vatican officials in whom the Greek Catholic faithful was 

so disappointed: after engineering a path-breaking Concordia to regulate relations between Greek 

and Roman Catholics in Galicia in 1863, he ceased to take an active role in Greek Catholic 

affairs, despite Greek Catholic pleas to him to ensure the full implementation of that Concordia. 

Policy Implications and Recommendations 

 Although my project concerns the 19th century, there are certainly ways in which the 

themes it explores continue to be relevant for understanding today’s religio-political situation, 

particularly in Ukraine.  My stay in Lviv was during the height of the Euromaidan protests, and 

as I spoke with local residents and read and watched the news, I was continually aware of the 

centrality of the Greek Catholic Church in protests and efforts to disseminate information 

regarding events to the outside world.  This can be contrasted to the attitudes and actions of the 

Ukrainian Orthodox Church-Moscow Patriarchate, which repeatedly denounced the protests.  In 

order to understand how these patterns and outlooks developed, one must look to their history, 

above all to the 19th century.  As part of the worldwide Catholic Church, the Greek Catholic 



Church has long been integrated into an international community; its clerics have had 

opportunities to be educated abroad, particularly in Rome; and it has gained “outsider” 

advocates.  This has left it open to accusations of serving as a Western agent: in the 19th century, 

Russian rhetoric frequently portrayed the Church as a Polish intrigue or tool to undermine the 

Empire and the Orthodox Church; during the Euromaidan protests, it has been painted as a 

stooge of the US and/or EU and was one of the targets of the 16 January anti-protest laws against 

“foreign agents.”  Awareness of these long-established tropes and mindsets can help us make 

sense of the rhetoric and events of today. 

Co-Curricular Activity 

 While in Lviv, I had the opportunity to present a portion of my work at two seminars, one 

at the Center for Urban History and the other at the Faculty of Theology and Philosophy of 

Ukrainian Catholic University.  Each of these events was attended by local academics, many of 

whom work on topics related to my own.   I benefitted greatly from discussing my work with 

them, both at these seminars and in individual meetings with several scholars.  While there is a 

significant corpus of quality scholarship on the Greek Catholic Church, it focuses very heavily 

on the internal development of the Church, a fact that perhaps reflects the origins of those doing 

this research: they tend to be Ukrainian or from the Ukrainian diaspora.  Thus, those with whom 

I discussed my work were eager to hear an outside perspective, in terms of both my personal 

background and my transnational approach to the material.  I have been asked to return to Lviv 

in the autumn to present again, as well as to allow my research to be published in Ukrainian 

scholarly journals. 

 



Plans for Future Research Agenda 

 I expect to continue conducting research for the next 12-18 months.  My project requires 

archival research in Rome, Vienna, and Paris, as well as Poland, in order to fully capture the 

multi-faceted web of institutions and individuals that exerted an impact on the development of 

the Greek Catholic Church.  While I now have a better understanding of Russian perceptions of 

and policy towards the Church, I still need to piece together the context in which they were 

formed.  Further research will also help me to evaluate Greek Catholic leaders’ own 

interpretations of the situation in which they found themselves.  In the longer term, I intend to 

submit my dissertation in Spring 2016 and then remain in academia.  My time as a Title VIII 

Research Fellow will prove beneficial to these plans, as I will be able to use the relationships I 

have built and the resources I have become familiar with as I move on to later research projects. 
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